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Abstract.

The urgency of the research problem and its significance for theory and practice. The present
time turns to be a qualitatively new stage that differs from the previous ones, namely by huge
deployment of the modern period of the scientific and technological revolution, the consequence of
these processes is posthuman turn. The main content of this turn is that people in their activities go
beyond objective reality.The aim and objectives of the article. The aim of the research is socio-
philosophical analyses of the processes of posthuman formation in the conditions of societies’
techologization and informatization.The aim setting necessitates attaining the following research
objectives: to consider the processes of posthuman formation; to analyse the nature of the scientific
and technological revolution’s deployment and its influence on the formation of the man’s modern
type; to reveal the peculiarities of introducing the scientific and technological achievements in all
spheres of societies’ vital activity as well as its consequences for human development.Materials and
methods. The research materials were represented by different approaches of both national and
Western researchers regarding a new stage of the scientific and technological revolution, which, in
fact, creates conditions for the posthuman’s emergence and development. A wide range of
philosophical and general scientific methods of research was used in the work including metaphysical,
dialectical and phenomenological methods as well as generalization, comparative analysis, system
analysis and others. The research results. It is an undeniable fact that the modern man can not
imagine their life without technology and gadgets. And this creates one of the main requests and tasks
for humanity — that is to create a balance of the interaction between the man and technology, to find
out the ways for people to conquer the consequences of the technical development. In our opinion, it is
worth starting with the organization of our own behavior, which if necessary has to include
interconnection with the nature, with other people, and so on. Conclusion. The consequences of such
artificially created disparity will be unprecedented because earlier, despite all the differences, people
were united by one important factor — they belonged to the same species of Homo Sapiens. Now then
the mankind will be divided into two species. The posthuman’s emerging can destroy the whole system
of liberal democracy currently existing in the west countries which basis, for example, is formed by
natural rights concept implying that people are born equal in rights and are endowed with rights by
birth. But this idea will lose its meaning as soon as the first posthuman appears. It is natural to ask the
question whether people will share the general human nature if being divided into some species.
During the earlier historical stages of development, the man just managed to overcome the disparity
which had prevailed for almost the entire previous history. Nowadays the man risks ending up in a
more unfair world than ever before. These dangers are caused by accelerated development of
biotechnologies and their introducing into all spheres of human activity. Therefore, the consequences
of the cultural and anthropological crisis the modern mankind is experiencing now are threatening
and even disastrous for the existence and development of the individual. Indeed, the emergence of the
posthuman is not a long-term prospect. We are witnessing the onset of posthuman. Technology
gradually and steadily is replacing human. The mankind has to find a balance of human-technology
interaction to survive as a species as well as to encourage and develop their human features. Since the
man’s transformation into the posthuman would rather describe the death of human (in the traditional
sense, an emotionally and spiritually-defined, natural and social creature). It would also imply
dehumanization and replacement of value orientations and models on technologies rather than human
improving.
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Introduction. One of the eternal guestion was given at each stage of the
philosophical questions relevant in any time is development of the philosophical thought,
who the man is. An original answer to this  according to the epoch’s ideological
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orientations, the level of  knowledge
development etc. The present time actualizes this
question in connection with the large-scale scope
of the scientific and technological revolution
since the new human type is appearing who can
be called the posthuman.

The urgency of the research problem and
its significance for theory and practice. The
present time turns to be a qualitatively new stage
that differs from the previous ones, namely by
huge deployment of the modern period of the
scientific and technological revolution, the
consequence of these processes is posthuman
turn. The main content of this turn is that people
in their activities go beyond objective reality.

Analysis of recent research and
publications. Nowadays there are a great
number of approaches that characterize the
modern human type. They are humanactor
(introduced by V. Kutyriov), posthuman (K.
Hales, S. Zizek); homopostindustrialis (A.
Toffler); homovirtualis (D. Ivaniv) and others.

The aim and objectives of the article. The

aim of the research is sociophilosophical
analyses of the processes of posthuman
formation in the conditions of societies’

techologization and informatization.

The aim setting necessitates attaining the
following research objectives: to consider the
processes of posthuman formation; to analyse
the nature of the scientific and technological
revolution’s deployment and its influence on the
formation of the man’s modern type; to reveal
the peculiarities of introducing the scientific and
technological achievements in all spheres of
societies’ vital activity as well as its
consequences for human development.

Formulation of the problem. Indeed, we
are faced with a difficult task. We must find
answers to the questions: What is the modern
human like? What is their essence? While
searching for answers, we should consider what
can be referred to chance, that is certain
dependence between changes and place and time
circumstances, and what can be referred to
necessity and thus is to assert and defend human
nature, human essence, identity etc.

Our knowledge about the human we have
obtained by this time should be reconsidered
according to the modern life and the changes of
the world, in general, and of the human being, in
particular, as well as according to the new
human characteristics that happen to be today’s
achievements. These new opportunities opened
up by a new wave of the scientific and
technological revolution are almost limitless. We

could claim that the contemporary mankind fell
into the snare of freedom.

The role and importance of knowledge is
constantly increasing along with the number of
people willing to take advantage of its unlimited
opportunities. According to that, the impact of
knowledge on the man is regarded as the
prospect of the positive human changes,
including both spiritual and physical improving.
Consequently, such a combination had to result
in creation of a new ideal human. But the man,
known as the crown of nature until the present
time, is gradually turning into the crown of the
artificial.

If we consider the man’s historical
development, we can claim that this is the
history of improvement. In the mythological
period of development all was everything,
including the man. With the transition to the
faith, everything was considered to be created by
God, including the man who was striving for the
ideal. Herewith, the man chose the way of
spiritual development: through spiritual practice,
the soul purification, a prayer to act in
accordance with the divine commandments. The
science development made its own essential
adjustments in the human nature understanding.
The evolutionary development concept was
particularly important herewith.

In the mid-twentieth century there was a
new development twist that can be
contemporarily called posthuman. The essence
of that twist, in comparison with the earlier
stages of development, is that people in their
activity went beyond the objective reality. That
means people learned to separate the parts that
had been considered indivisible before (atoms),
penetrated into the micro- and mega-worlds,
began to operate in the areas where there is no
life and started using the speed none of the
creatures living on the Earth could move with.
“The world stopped being equal to their home.
The home itself became more artificial, technical
and alienated from the sensuous human nature.
There are screens instead of the walls, there are
so-called media-facts and information instead of
life, subject events.”[3, p. 5]. We can say that the
substantive reality is being gradually supplanted
and replaced by the artificial, virtual one that
operates under its own laws of development.

So before the second half of the twentieth
century the man was considered as the unique
creation of the nature and of themselves. The
inner human world stayed immovable and the
value orientations that guided people in their
lives were determined. The man created and
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improved their life world as well as they created
themselves, their personality and individuality,
culture, art, painting and so on. If we use here
the human sapience classification introduced by
M. Veber, this is the way of the man’s creation
that is described as the transition from affective
and traditional ways of regulating social
interaction which were inherent in the savagery
and barbarism epoch to value-rational actions.

Concerning the savagery and barbarism
stage, an individual’s family or tribe was the
activity subject instead of a separate individual
who was only the performer of the social action.
The responsibility for those actions was also
collective. The main regulators of the behaviour
were taboos, totems, customs, rituals and
ancestors’ will that did not provide any freedom.
The man simply had to follow those rules. So,
we can not consider the primitive man being a
personality. The regulators of their behaviour
were pre-valuable. In other words, they did not
include the choice between likes and dislikes,
between good and evil, or between perception
and refutation. It means that values always
provide freedom, even if it was illusory.

Another type of the social action
distinguished by M. Veber is aim-rational. It is
connected with the industrial revolution and
spreading of the market relations. “Currently the
desire for enrichment which is deprived of its
religious and aesthetic content takes the form of
uncontrollable passion which is close to sport. It
happens where this desire gets the highest point
of its freedom, namely in the USA. Nobody
knows who will settle down in this former
residence of ascesis in the future. Nobody is sure
whether some entirely new prophetic ideas will
appear before the end of this grand evolution, or
whether the old views and ideals will be
resumed with unprecedented force, or whether
there will be the century of mechanical
ossification full of people’s convulsive
intentions to regain their importance. It will be
then when the last people of this cultural
evolution are truly described with the following
words: “soulless professionals, heartless solo-
souls and these nonentities think they have got to
the new stages of human development
previously available to no one” [2, p.207].

These words given as the example of M.
Veber’s considerations became prophetic for the
people of the early twenty-first century.

3.2. Materials and methods. The research
materials were represented by different
approaches of both national and Western
researchers regarding a new stage of the

scientific and technological revolution, which, in
fact, creates conditions for the posthuman’s
emergence and development. A wide range of
philosophical and general scientific methods of
research was used in the work including
metaphysical, dialectical and phenomenological
methods as well as generalization, comparative
analysis, system analysis and others.

3.3. Conceptual categorical apparatus of
the research. In the research process, the
following categories of the social philosophy
were used: man, personality, post human, post
humanity, technologies, engineering, scientific
and technological revolution, virtual reality etc.

The research results. It is an undeniable
fact that the modern man can not imagine their
life without technology and gadgets. And this
creates one of the main requests and tasks for
humanity — that is to create a balance of the
interaction between the man and technology, to
find out the ways for people to conquer the
consequences of the technical development. In
our opinion, it is worth starting with the
organization of our own behavior, which if
necessary has to include interconnection with the
nature, with other people, and so on.

Presenting main  material.  These
approaches ascertain the fact that a new
historical human type is appearing who is
gradually replacing a personality. This new man
is still the bearer of rationality as progressive
aspiration for achieving goals. But this new
rationality has been transformed. The new
human loses the “taste” of life — his feelings,
communication and emotions lose their meaning
and value. Emotional experiences are currently
considered to be an obstacle to obtain the result.
“The actor’s activity is much more caused by his
needs imposed on the man in his social relations
and perceived by his mind than by his immediate
needs. Shortening the phase of figurative and
aesthetic perception of the world as much as
possible, the new human immediately relies on
the concepts or marks the world with signs.
Therefore he is indifferent to poetry and art that
are kept in the society as heritage. He can not
experience love and uses sex as soulless love.
The actor is a heartless human. In ethical sense
he is a human without values. Price is the only
thing he knows, and everything has its price”[4,
p.92]. Personality is steadily transforming into
something technologized. It is due to total
change, quickness and complication of the social
interactions  caused by  scientific and
technological revolution. M. Berdiaev notes that
“a human soul can not withstand the speed
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required from it by the modern civilization. This
requirement tends to turn a human into a
machine. The industrial civilization is
impersonal by its nature. It does not want to see
the personality. It demands the human activity
but it does not want the human to become the
personality” [1, p.149]. Indeed, the previous
stage of the human civilization’s development
encouraged evolution of the personality as the
spiritual bearer. Such a personality has the
feeling of altruism and self-sacrifice in the name
of another man. The modern civilization’s
progress has other priorities. “The main thing is
to have more things and products and to move
comfortably from the table to the toilet.
Despising everything that is sublime, ego-
techno-centrists think that anything other than
“benefit” or “efficiency” 1is unnecessary,
traditionalism and ideology” [4, p.93]. Modern
civilization is definitely passing a transitional
stage but it does not mean that all people become
techno-centrists and that is positive. But those
who still love, care, trust and communicate are
being pushed aside. They are called losers. The
“actor”, on the contrary, is being exalted and
given the status of a “successful man”.

Modern civilization is characterized by its
peculiar transition from the personality to the
actor where social and humanistic technologies
replace spirituality and valuable attitude to the
world.

Thus, the sign of cultural crisis is the fact
that values are replaced with technologies and
these technologies get the status of universality.
That can result in the situation when a machine
will manage a man instead of a man managing a
machine. The human dissolves in technologies
and therefore turns into something techno-like.
The human stops living and starts functioning.
“The main contradiction of the present time iS
the conflict between culture and civilization.
Above all, it threatens the personality that is
actually human in the individual. Therefore it is
the individual that will resist the pressure
because the individual will not be able to accept
the domination of the faceless forces which turn
the human into a smallsection machine” [3,
p.47].

Modern mankind can be conditionally
divided into two groups. The representatives of
the first group are people-personalities. They
consider the current civilization progress to be
post-history implying that the human is
gradually dying and human culture, soul and
spirituality are gradually losing their value and
importance. The representatives of the other

group are posthuman beings or actors. They still
have essential human features such as
subjectivity, self-identity, independence,
freedom of choice etc. but these features are
considered as inheritance. They are not dead and
at the same time they are not alive. They turn to
be something mechanical, robot-like and
insensitive.

Taking into consideration the information
mentioned above, it is necessary to say that
mankind must fight for themselves but they
should sensibly look at the modern realities of
development since everything we have now is
the result of our activity. It means that the
modern stage of the scientific and technical
revolution’s development is socio-technical one
and it created those conditions for the
development of the modern man. The present
time stopped being exclusively human. It is a
man-machine symbiosis. “It can be considered
man-machine since the moment when the
technology replaces the man’s intelligent
strength as well as his physical one” [4, 96].
These tendencies have global dimension of
existence and the society itself turns into the
Network, the System or, in other words, the
Technos, where the person begins to act
according to the technological logics.

Since the second half of the twentieth
century instead of the term “personality” or “the
human” the new term “factor” has been
introduced into the scientific sphere, especially
into sociology. “The main difference between
the personality and the actor is that the actor
loses his self-identity, he is fragmentizing and
smearing in the system-networ. The initiative
and the final resolutions in the interaction with
the environment one by one become the
technology’s competency” [4, p.96].
Consequently, the man does not need another
man any more, for example, Internetcafe
customers do not need each other as being
submerged into the virtual space they do not
communicate with each other.

So, while analyzing the post-epoch we note
the essential transformations in all spheres of
human life as well as the threatening tendencies
referring to the man’s existence and
development. The soul and body unity is being
destructed and the human body is being replaced
by technical features. That enables the man to
get away from the time and his body’s location.
“In the virtual reality, where your imagination
and functional aspects allow you to rush down
the snow-covered mountains and embrace the
best beauty of the world while in reality you are

© Levcheniuk Yevheniia, 2018

65



dinocodis

an impotent and are decaying on the sofa, the
information being and the real beings do not
coincide in any aspects. The new artificial
environment “scans”, or perceives only the
informational aspect of the man” [4, p.99]. This
causes the crisis in the integrity of human
perception. The human body is considered as an
obstacle and the annoying relic of the past.

The posthuman’s appearing is perceived in
different ways. In most cases the human
transformation happens imperceptibly and it is
not understood properly. But there are some
people who care about the man’s future and they
sound the alarm pointing out the anthropological
catastrophe.

When people allow technologies to get into
their life, they, as V. Kutyriov defines, turn into
zombies. Defining the zombie index of a society,
the author distinguishes so-called weak (light)
zombies and strong (hard) ones. “The weak
(light, partly) zombie is a thinking zombie. He
thinks and acts but he only answers the question
“how”. He does not wonder why, what for to do
anything and he is not interested in the
consequences of his thinking. He thinks without
realizing the consequences” [4, p.101]. This is
confirmed by the current stage of the science
development which became posthuman and
moved outside the human world as well. The
main value nowadays is only implementing
different innovations without taking
consequences into consideration. That means
“thinking without any sense”. The most common
locations of the intellectual zombies are the
“silicone valleys”, techno-parks and computer
laboratories, which are the incubators for the
achievements of the posthuman progress. There
are already zombies-ministers nominated by this
environment. Instead of the modernistic trinity
“personality — subject — consciousness”, the
world is being increasingly inhabited by the
postmodern human types, namely by degraded
humans. Homointellectus: the actor — the weak
zombie — thinking” [4, p.102]. So, gradually
losing his consciousness, the weak zombie still
keeps the ability to think and realize.

Strong zombies being mostly
representatives  of  the  cognitive and
informational knowledge are different. The time
of their being in the virtual space is constantly
increasing. “Their thinking is half or fully
formalized. They do not refer to any sense at
all... If weak zombies do not want to think about
the consequences of their activity, strong
zombies fully lose their ability to think (in
human sense). They are programmed zombies.

They sort, combine and process information” [4,
p.102]. Therefore there is another trinity of
“Homocomputes: the agent — the strong zombie
— calculation” [4, p.102]. Losing sense and
subjectivity will lead the mankind to death of
Self, their own self. The increasing speed of
posthuman technologies will lead to the
emergence of cyborgs and artificial intellect, to
the so-called otherbeing that people deceptively
call immortality.

Thus, technologies gradually and steadily
changed life of the contemporary man. It is
worth mentioning that they significantly changed
the thinking style. Nowadays the term “Google
generation” is widely used in the scientific
sphere. They are not children any more. They are
young people who were born after 1993. They
do not have the experience of pre-net
communication. This situation reminds the
wellknown joke. A child asks the mother what
computers she used in her childhood and the
mother answers that there were no computers at
that time at all. Then next child’s question was if
the mother saw dinosaurs. Indeed, today’s
children skillfully manage the “mouse” before
learning to stand. Therefore, there is a new term
to define these people: they are “clicking
people”. Computers replaced sport for them,
screen images replaced walking and playing
with other children. Gadgets accompany their
study at school and university. There is no point
in doing homework if you always have Internet
at hand. Free access to information, on one hand,
made human life easier but, on the other hand, it
deprived the man of satisfaction with searching.
There are ready answers to almost all the
guestions and there is no any sense in making
efforts to find your own answers. According to
the sociological survey, 83 % out of six thousand
respondents start looking for any information
from search engines and the rest refer to
authoritative publications and to libraries’
information resources. N. Karr in his work
“Shallows: What the Internet is Doing to Our
Brains” mentions that before he started using the
Internet he had been a skillful scuba-diver who
could plunge into the boundless ocean of
meanings and values trying to discern other
things and how they interacted with each other.
Now, using the Internet, he is a surfer who is
rushing over the surface of the wave crest. This
example proves that we lose sense, depth and
essence and focus on superficial values or just
refuse to look for them. Computers actually
burst into the human sphere and substantially
transform it. The result of this process is the
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massive cultural and anthropological crisis in the
most developed countries of the world. This is
the consequence of introducing technology,
especially computers, into all life spheres of the
societies. Thus, the man begins to lose himself:
his emotional, spiritual definition as well as
natural and social one. The man starts living
virtually. Therefore, it is necessary to make
some generalizations: firstly, the man gradually
loses all social connections with other people
and that causes value orientations to be replaced
with technologies; secondly, the question of
interaction between the man and the machine
arises. Who currently plays the managing role?
Does the man manage the machine or vice
versa? Since the computer beats the man in
chess as well as in the Go game. Thirdly, the
man dissolves in the technological space and
thus acquires the new dimension of existence —
the man becomes a Techno factor. If previous
philosophers, E. Fromm in particular, defined
human existence in such two dimensions as to
have or to be, the contemporary scientists find
obvious the following dichotomy: to live or to
function.

There are a lot of bright descriptions of the
posthuman in the contemporary literature, for
example, in the novels Hyperion and Ilium by
Dan Simmons, a famous American writer.

The first episode describes the group of
vagrants who once represented Homo Sapiens
type. They use gene engineering to make
travelling in space possible (as the human body
is inefficient and very vulnerable in conditions
of weightlessness and prolonged radiation
impact).

The posthuman theme is better revealed in
the novel Ilium and its sequel Olympos. On one
hand, there is a group of people transformed
with the help of nanotechnologies that settle
down on Martian Olympos. But an attentive
reader quickly understands that these people
forgot their human past. They consider
themselves Olympic gods. All changes in these
worlds take place via teleportation.

On the other hand, there is another group of
people. These people are the first posthuman.
They settle on the Earth orbit to avoid conflicts
with ordinary people who still live on the planet.
They exclusively choose the form of female
body with ideal and ageless physiology.

We should also pay attention to another type
of posthuman that is represented by the artificial
body-avatar. Human consciousness can be
transported into this bodyavatar using both the
digital form and transplantation of the organic

brain. Thus, people achieve their long-expected
goal, namely gaining immortality. In fact,
current scientific and philosophical discourse is
not limited to the given above examples that
describe the image of the posthuman but all
these examples have the only thing in common:
the man changes under the influence of
technologies and the result of such changes can
be found only in the science-fiction literature
and new apocalyptic films.

The transhumanism theory is an adept of the
posthuman and postmankind formation. The idea
of the post-human was born in the mainstream of
transhumanistic theories. This movement has
both supporters and opponents.

The famous American politologist F.
Fucuyama is a consistent and influential critic of
transhumanism. He conducts the detailed
analysis of the possible consegences of
transhumanists’ ideological victory over the
governments of the world. The author makes up
a number of conclusions which question both the
transhumanistic values and the direction of the
contemporary science development.

Thus, for example, in his work Our
Posthuman Future he emphasizes that “science
itself can not set the goals and the limits it is
intended to achieve” [6, p.93].

F. Fucuyama is rather skeptical about
transhumanistic ideas as the author emphasizes
that these tendencies are threatening and
dangerous for the mankind development. Among
all his ideas concerning the transhumanism
influence on the further mankind development,
there are two main points worth mentioning. The
first one is that the man has been slowly
developing in an evolutionary way. It includes a
set of positive and negative features. But it
should be mentioned that it is this complicated
combination that makes us human and enables
us, in turn, to evolve as a specious. According to
F. Fucuyama, radical intervention into this
process through technologies would dehumanize
people rather than glorify them.

According to the author, the dehumanization
problem is the most obvious. It is connected with
the emergence of the first posthuman. It will
automatically divide people on an unprecedented
basis and create a huge conflict in social,
economical and political spheres. The
consequences of this conflict can not to be
predicted because the mankind’s experience
does not have any factors to regulate these
relationships. For example, the law field will
experience arising of the questions what rights
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the posthuman has, whether the posthuman is a
human and others.

6. Conclusion. The consequences of such
artificially ~ created  disparity ~ will  be
unprecedented because earlier, despite all the
differences, people were united by one important
factor — they belonged to the same species of
Homo Sapiens. Now then the mankind will be
divided into two species.

The posthuman’s emerging can destroy the
whole system of liberal democracy currently
existing in the west countries which basis, for
example, is formed by natural rights concept
implying that people are born equal in rights and
are endowed with rights by birth. But this idea
will lose its meaning as soon as the first
posthuman appears. It is natural to ask the
question whether people will share the general
human nature if being divided into some species.

During the earlier historical stages of
development, the man just managed to overcome
the disparity which had prevailed for almost the
entire previous history. Nowadays the man risks
ending up in a more unfair world than ever

before. These dangers are caused by accelerated
development of biotechnologies and their
introducing into all spheres of human activity.

Therefore, the consequences of the cultural
and anthropological crisis the modern mankind
is experiencing now are threatening and even
disastrous for the existence and development of
the individual. Indeed, the emergence of the
posthuman is not a long-term prospect. We are
witnessing the onset of posthuman. Technology
gradually and steadily is replacing human. The
mankind has to find a balance of human-
technology interaction to survive as a species as
well as to encourage and develop their human
features. Since the man’s transformation into the
posthuman would rather describe the death of
human (in the traditional sense, an emotionally
and spiritually-defined, natural and social
creature). It would also imply dehumanization
and replacement of value orientations and
models on technologies rather than human
improving.

CnHCOK BUKOPHCTAHHX JZKepeJ

i N

2015.312 c.

Bbepnses H. Uenosek u mammna. Bonpocwet gpunocogpuu. 1989. Ne 2. C. 149.

Bebep M. IlporecranTckas 3THKa U AyX KanuTainusma: Mzopannsie npouszsedenus. M., 1990. C. 207.
Kyteipés B.A. Kynbrypa u TexHonorus: 6opsda mupos. Hoeropon, 1994. 235 c.

Kyteipés B.A. ITocnennee nenosanue. Yenosek kak tpagumust: (Cepust «Tena mpicnmy»). CI10.: Aneres,

5. Kyteipés B.A. Pa3zym mpoTus genoBeka (Purocopus BEDKUBAHUS B TI0XY IOCTMOAEpHU3MA). MOCKBa-

bepnun: Jupexr-Menua, 2015.102 c.

6. ®ykysma @. Hame moctuenoBedeckoe Oyaymiee: IlociencTBus OMOTEXHOJIOTHYECKONW PEBOJIOLUU /
[ep. c aarn. M.b. JleBuna. M.: OO0 «M3matensctBo ACT»: OAO «JIFOKC». 2004. 349 c.

REFERENCES
1. Berdyaev, N. (1989). Chelovek i mashina. [The Man and the Machine]. Voprosy filosofii. Vol. 2. P.149

[in Russian].

2. Veber, M. (1990). Protestantskaya etika i dukh kapitalizma [The Protestant Ethic and the Spirit od
Capitalism]. M. Veber. Izbrannye proizvedeniya [Selected Works]. M. P.207 [in Russian].
3. Kutyrev, V.A. (1994). Kul'tura i tekhnologiya: bor'ba mirov [Culture and Technology: Struggle of the

Worlds]. Novhorod. 235 s. [in Russian].

4.  Kutyrev, V.A. (2015). Poslednee tselovanie. Chelovek kak traditsiya [The Last Kissing. The Man as
Tradition]. From the Series “Tela mysli” [The Tought’s Bodies] St. Petersburg, Aleteya Publ. 312 s. [in

Russian].

5. Kutyrev, V.A. (2015). Razum protiv cheloveka. (Filosofiya vyzhivaniya v epokhu postmodernizma)
[The Mind against the Man. The Phylosophy of Surviving in the Postmodern Epoch]. Moscow-Berlin,

Direkt-Media. 102 s. [in Russian].

6. Fukuyama, F. (2004). Nashe postchelovecheskoe budushchee: Posledstviya biotekhnologicheskoy
revolyutsii. [Our Posthuman Future: Comsequences of the Biotechnology Revolution]. Trans. By Levin M.B.
M., lzdatel'stvo AST Publ.: OAO “LYUKS”. 349 s. [in Russian].

JleBueniok €. B. - KuiBcbkuii HamioHanpHU yHIBepcuteT iMeHi Tapaca Illesuenka (Kuis, Ykpaina)
E-mail: levchenyuk@ukr.net, ORCID 0000-0002-0361-6455

BIJ JIIOJWHMU JO NMMOCTJIIOAUHA
Anomauin. Akmyansnicmos memu oocnioncennsa. Cb0200eHHA HOCMAE AKICHO HOBUM emanom, iOMIHHUM
8I0 YCIX nonepeoHix, a came MACULMAOHICIIO PO32OPMAHHA CYHACHO20 NePiody HAYKOBO-MEXHIYHOI pesonoyil,
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HACTIOKOM YUX npoyecie nocmae nocmmoocokuti nogopom. OCHOGHUM 3MICHOM Yb020 NOBOPOMY € e, W0 00U
y c80ill OdisnbHOCMI 8UX00AMb 3a Medxci npeomemHoi peanvHocmi. Mema i 3ae0anna cmammi. Memoro
O00CNIOMNCEHHS € COYIANbHO-PINOCOPCOKUL AHANI3 NPOYecis GOPMYSanHs NOCMIIOOUHU 8 YMOBAX PO320PMAHHSI
mexnonoz2izayii ma ingopmamuzayii cycninecms. Ilocmanosxka memu 3ymosuia HeoOXiOHICMb PO36 S3aAHHS
HACMYNHUX OOCTIOHUYbKUX 3A80AHb: DPO3SIAHYMU NPOYECU CMAHOGLEHHsT NOCHIIOOUHU, NPOAHALIZY8aAmu
Xapakmep PpO320PMAHHS HAYKOBO-MEXHIYHOI pegontoyii ma sKull 6nIu6 60HA 30IUCHIOE HA QOPMYBAHHSA
CYUACHO20 MUNY THOOUHU, GUAGUMU OCOOAUBOCMI | HACTIOKU O/ PO3BUMKY JIHOOUHU GNPOBAONCEHHS HAYKOBUX Md
MexXHONo2IUHUX 00CscHeHb 6 Yci cgepu orcummedisibHocmi  cycnitbems. Mamooonozia 00caidxiceHHs.
Mamepianamu Oocniddxcenv cayeyeanu pisHi niOXoou AK SIMYUSHAHUX, MAK 1 3aXiOHUX OOCHIOHUKI8 w000
PO320PMAHHS HOB020 emany HAYKO8O-MEXHIUHOI pesontoyii, AKa, 61acHe, U CMEOPIOE YMOBU BUHUKHEHHS Md
PO36UMKY NOCMIIOOUHU. B pobomi Oy10 eUKOpUCMAano wupoKuil cnekmp Qiioco@hcokux ma 3a2a1bHOHAYKOBUX
Memooig 00Cni0HceHb, 30Kpema memagizuunutl ma OiaeKmuyHull, PeHOMEHON02TUHULI MemOoOU, V3a2albHeHH s,
NOPIBHANLHO20 AHANIZY, CUCMeMHO20 ananizy ma inwi. Pesynemamu docnioycennsn. bezzanepeynum nocmae
mou hakm, wo CyuacHa NOOUHA He MUCIUMb C8020 dcumms 0e3 mexHiku I 6yob-saxux eadvcemis. I ye
NOPOOICYE OOUH (3 OCHOBHUX 3ANUMIE MA 3A60AHb 0I5l IH0OCMBA CMEOPEHHSL DANLAHCY 83AEMOOLL MINC THOOUHOIO
ma mexHikoro. Biowatioenns cnocobié 3a 00NOMO2010, SKUX JHOOUHA RIOKOPUMsb COOI HACHIOKU MEXHIYHO20
pozeumky. Ha nawy oymxy, eapmo nouunamu 3 opeawizayii 61achoi nogedinku, sika 3 HeoOXIOHicmio Mae
BKNIOYAMU  63AEMO36 SI30K 3 NpUpooolo, 3 iHwumu a0dbmu mowo. Bucnoexku. Hacnioku xynemypro-
AHMPONON02IUHOI KpU3U, SIKY NEPENCUBAE CYUACHE TI0OCMBO, € 3A2PO3NUBUMU MA HAGIMb KAMACMPODiuHUMU 05l
icHysanHs i po3eumky camoi moounu. Jiticho nosiea nocmiiooel He € 00820CmMpoOK06oI0 nepcnekmugoio. Mu e
CEIOKAMU HACMAHHA NOCMIIOOChK020. TexHika nocmynoso ma HeyXuibHO 3aMiHs€e modcvKe. JIodcmeo mae
siOHatimu 6ananc 83aemooii TMOOUHA-MEXHIKA OJis IACHO20 BUNCUBAHHS, He MINbKU AK 8UQY, d U NIeKAHHAM ma
PO38UmMKY 100cbkoeo 8 cobi. OcKinbKu mpaucgopmayia A0OUHU Y NOCMAIOOUHY, CKOpiule XApakmepusye
3aeubensv MOOUHU AK MAKoi (Y mpaouyiuHomy po3yMiHHi K OYUe8HO-0YX08HO 03HAYEHOI NPUPOOHO-COYIANbHOT
icmomu); He i 800CKOHANEHHA, a paldute Oe2yMaHi3ayilo, 3AMIHY YIHHICHUX OpieHmayit ma 63ipyié Ha
MexHoN02il.
Knrwowuosi crosa: 1oouna, nocmmoouna, mexHonozii, HOCmuio0Ccmao.
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OT YEJOBEKA K IOCTYEJIOBEKY

AHHOTaNUs. AKTYaJbHOCTH TeMbI Hccae0BaHus. HbHeHee BpeMs IpOsBIIETCS KAYeCTBEHHO HOBBIM
staoM. OHO OTIUYAIOIINMCS OT BCEX MPEABIAYIINX, 8 UMEHHO MAaCIITAOHOCTHIO Pa3BEPTHIBAHUS COBPEMEHHOTO
Mepruosia HayYHO-TEXHHYECKOW pPEBONIIOLNH, CIEACTBHEM J3THX IMPOIECCOB SBISETCA MOCTYEIOBEYECKHUN
moBOpOT. OCHOBHBIM COZIEp)KaHHEM 3TOTO TIOBOPOTA €CTh TO, YTO JIIOOW B CBOCH AEATENHHOCTH BBIXOST 3a
npeaensl npeaMetHoi peanbHocTH. Ileab W 3amaHusi cratbu. Ilesblo mccaeqoBaHusl SBISCTCS COLUATBHO-
¢dunocodhekuii aHaM3 MPoIeccoB HOPMHUPOBAHUS TOCTUCIOBEKA B YCIOBHUIX Pa3BEPTHIBAHKS TEXHOIOTH3AIUH U
uHpopMaTu3aiuu  o0mecTB. I[locTaHOBKa Ieid  O0YCIOBHIAa HEOOXOMUMOCTh PEIICHHS  CIICIYFOLIHX
HCCJIEI0OBATEILCKUX 3IaHMil; PAacCCMOTPETh IPOIECCHl CTAHOBJICHUS TIOCTYCIOBEKA; IPOAHAIM3HPOBATH
XapaKTep Pa3BUTHUS HAYYHO-TCXHUYCCKOW PEBOJIIOIMU M KaKOE BIUSHHE OHA OCYIICCTBISCT HA (POPMUPOBAHUC
COBPEMCHHOTO THIIA YEJIOBEKAa; BBISBHTH OCOOCHHOCTH W TIOCIEACTBHUS UIS Pa3BUTHS 4YEJIOBEKa BHEIPCHUS
HAYYHBIX W TEXHOJIOTHYECKUX JOCTIDKCHHHA BO BceX cepax >KU3HEACATSIFHOCTH o0miecTB. MeToa010THs
HccejenoBannsa. MaTepuanaMu HCCIICOBAHUH CITYXKIUTH Pa3HbIC MTOAX0bI KaK OTCUCCTBEHHBIX, TaK U 3aIlaIHBIX
WCCIIeIOBaTEeNIe OTHOCUTENHHO pPAa3BUTHS HOBOTO JTala HAyYHO-TCXHHYECKOW PEBOJIONHMH, KOTOPAs,
COOCTBEHHO, W CO3[IaeT YCIIOBHS BO3HMKHOBEHHWS M Pa3BUTHs IOCTYeNoBeKa. B pabore OBLT MCHONB30BaH
MIUPOKUNA CHEKTP (MIOCOPCKUX W OOIIEHAYYHBIX METOAOB HCCIEIOBAHWH, B YACTHOCTH MeTa(hM3WYECKHd U
JUATICKTHYCCKUH, (heHOMEHOIOTUYSCKUI METO/IbI; 0000IIEHHS, CPAaBHUTEIBHOTO aHAN3a, CHCTEMHOIO aHaIH3a
u apyrue. Pe3yJbTaThl HCCIeN0BaHUA. BeCpeKOCIOBHBIM SIBIACTCS TOT (DAKT, YTO COBPEMCHHBIN YCIIOBEK HE
MBICJIUT CBOCf/'I JKU3HU 663 TCXHUKU U J'IIO6I)IX TaaXCTOB. J4! 3TO HOpO)K)IaeT OIWH M3 OCHOBHBIX 3ar1p00013 u
3allaHMii JIJIsT YCIIOBEUCSCTBA CO3JaHMs OajlaHCa B3aUMOJCHUCTBUS MEXKIY YEJIOBEKOM U TEXHHKOH. OTBICKaHHE
Croco0OB ¢ TIOMOIIbIO, KOTOPBIX YEJIOBEK MOKOPHUT ceOc MOCICACTBUS TEXHHYECKOTO pa3Butus. [lo Hamemy
MHCHHIO, CTOMT HAaYMHATh C OPraHHW3aldd COOCTBCHHOTO MOBEJCHHS, KOTOpas C HEOOXOIUMOCTBHIO JOJDKHA
BKITIOYAaTh B3aMMOCBS3b C TPUPONOW, C JAPYTHMH JIOABMH H TOMYy momoOHoe. BoiBoabl. Ilociencreus
KYJIbTYpHO-aHTPOIIOJIOTHYSCKOTO KPH3HCa, KOTOPHIH IEPEeKUBACT COBPEMEHHOE YEJIOBEYECTBO, YIPOXKAIOT U
JTlake eCTh KaTacTpO(UISCKAMH IS CYIISCTBOBAHKS M PA3BUTHUS CaMOTO YeloBeKa. JIeWCTBUTEIHHO MOSBICHHE
MOCTIIOJIEH HE ABISAETCS JOITOCPOYHOM TMEpPCHEKTUBOM. MBI  sBIsieMCsl CBUIETENSIMM  HACTYIUICHUS
MOCTYETIOBEYECKOTO. TeXHUKA ITOCTEIIEHHO M HEYKJIOHHO MEHSET 4yeJoBedeckoe. YenoBeuecTBO JODKHO HAWTH
OajaHC B3aUMOJCHCTBHUS YeIOBEK-TEXHUKA JUISI COOCTBEHHOTO BBIKMBAHMS, HE TOJIBKO KaK BHJIa, HO M BBISBJIATH
KeJIaHWe Pa3BUTHS dejoBedeckoro B cebe. ITockonbky TpanchopMmaliys 4ejgoBeKa B IMOCTYEIOBEKa, CKOpee
XapaKTepI/I3yeT FI/I6eJ'lI) YCJIOBCKAa KaK TaKOBOI'O (B TpaIII/IHI/IOHHOM IIOHHUMAaHUHN KakK }lyHIeBHO-JIyXOBHOFO,
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dinocodis

ITPUPOAHO-COLIUATIBHOT'O CyH.IeCTBa); HE €ro COBEPUICHCTBOBAHHE, a CKOpEE€ JACTyMaHU3alHlo, 3aMCEHY
HNEHHOCTHBIX Opl/IeHTaLIl/Iﬁ u 06pa3u03 Ha TCXHOJIOTHH.
KuarwueBble cjioBa: YCJIOBEK, IOCTYCIIOBCK, TCXHOJIOTHH, ITIOCTYCIIOBCYECTBO.
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