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Abstract. The purpose of this study is to discover the ambivalent nature of the idea of
optiman in the concept of the problem of new humanism. The essence of ecological and
anthropological crises is the subject of analysis by the authors of this article. The given
problematics is revealed through the reference to the analysis of the idea of optiman.
Methodology of research are general lofical research methods, method of historical and
philosophical reconstruction, method of comparative analysis, method of system analysis.

The scientific novelty of the research isthe synthetic approach to solving the
anthropological crisis, taking into account both ecological, biological and existential
problems. Anthropological crisis has shown not only existential, but also biosocial problems
of human existence and preservation of his biological bases. In this context, the idea of the
possibility of purposeful intervention in human genetics and creation of an optiman or a
superman dominates. The concept of «optimany» implies an attempt of harmonization of
human innings, but not the replacement of natural givenness with something else. The
«control over evolution» in such transcription assumes conscious work of many generations
on creation of an opriman. However, technocratic attitudes of modern society demarcate this
sense, emphasizing that the nature of an individual is determined not so much by the natural
capabilities of the organism as by the technological achievements of modern civilization,
which allow overcoming the natural barriers. The ambivalent nature of the idea of optiman
appropriately constituents the search for new meanings in the notions of human nature. In this
article two approaches to understanding optimen: transhumanism and existentialism are
considered. The first approach is based on the positions of the expediency of transformation
of human nature by technology, the second understands the ideal of the human as his ability
to self-overcome.

Conclusions. It is noted that transhumanism without recourse to the existentials of human
existence can lead to increased alienation of a person and his technical suppression. The
authors of the article conclude that a new humanism should be established.

Key words: optiman, anthropological crisis, alienation, transhumanism, existentialism,
humanism.

Introduction. The modern global
era is often referred to as the era of
bifurcation, in which the previous
trajectory loses stability, the danger of
global disasters increases

dramatically, and it determines the
need of choose a new path of
development. At the same time, the
strategic choice facing humanity is
associated with significant difficulties
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in choosing further development due
to the exacerbation of global problems
that threaten the near future.

At present, two possible ways of
choosing the future are emerging:
either to radically change the existing
worldview of mankind in relation to
nature, to follow in the direction of
achieving the environmentally safe
path of development, or to follow the
path of further accumulation of wealth
through intensive economic growth,
leading to the destruction and
degradation of the environment.

An analysis of the reality in
developed countries shows that,
unfortunately, the second option,
aimed at maintaining and achieving
high levels of consumption, is often
preferred. This is confirmed by the
formidable outlines of the global

environmental  crisis, which is
manifesting itself in  increased
environmental  pollution,  ozone

depletion, floods, hurricanes and other
dangerous symptoms that have
affected most countries of the world.
That is why the formation of new
worldview orientations, based on the
approval of new forms of interaction
between society and nature, is one of

the key tasks of  modern
environmental policy. The need to
change the existing worldview

orientations is inextricably linked with
the need to ensure stable socio-
economic development while
maintaining a favorable environment
and rational use of natural resources.
This value orientation, clearly
stated in the strategy of sustainable
development  adopted by the
international community in 1992, was
aimed at limiting economic growth
and industrial development in general.

However, as the further development
of society has shown, despite the
formidable outlines of the
environmental crisis, there have been
no radical changes in the world in
terms of concrete implementation of
the strategy and changes in the
worldview: the gap in consumption
between poor and rich countries is
growing rapidly, interethnic conflicts
in the international arena are
becoming more and more intense,
military actions in many regions of
the world are flare up and military
actions are flared up, with all the
acuteness of the formidable outlines
of the economic crisis, which has
affected virtually everything with
These and other dangerous trends
pose a real threat to the immediate
future of humankind and are primarily
linked to the loss of traditional moral
values, the spiritual degradation of
human beings and the fragile belief in
stable future.

The way out of such difficulties is
not so much connected with the
solution of socio-economic,
ecological or even geopolitical
problems, but with the necessity of
radical change of people's
consciousness, worldview and moral
values.

The main part. The
environmental crisis is closely linked
to the anthropological crisis. The main
characteristics of the anthropological
crisis are the following: loss of
confidence in the future, which is
expressed in the competition of future
models; looseness of the world as the
loss of immutable laws; general
leveling and victory of an «one-
dimensional»  person;  increasing
dependence of a person on the
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machine; «cyberization» of the human
body; development of opportunities
for information and technological
management of  the human
consciousness; creation of artificial
needs; escalation of violence, etc. In
general, it is lawful to define the
current situation as a triumph of a
person's destructive nature.

The problem of the
«anthropological crisis» is reflected
not only in the emphasis on the
problem of the «duality» of human
nature, but also in the dichotomy of
true and not authentic existence: the
problem of the alienation of true
existence is manifested in the
powerlessness, in  «spirit  of
vengeance», envy and anger; in the
impossibility of implementing
existentialism in the projection of
reality, in the mechanization of the
world, in the loss of the feeling of
home and the meaning of existence in
not authentic communication.

Anthropological crisis has shown
not only existential, but also biosocial
problems of human existence and
preservation of his biological bases. In
this context, the idea of the possibility
of purposeful intervention in human
genetics and creation of an optiman or
a superman dominates. The concept of
«optiman» implies an attempt of
harmonization of human innings, but
not the replacement of natural
givenness with something else. The
«control over evolution» in such
transcription assumes conscious work
of many generations on creation of an
opriman.  However, technocratic
attitudes of modern society demarcate
this sense, emphasizing that the nature
of an individual is determined not so
much by the natural capabilities of the

organism as by the technological
achievements of modern civilization,
which allow overcoming the natural
barriers.

The ambivalent nature of the idea
of optiman appropriately constituents
the search for new meanings in the
notions of human nature. Discussions
on the boundaries of permissible

interference in human nature and
control over evolution unfold in the
space of  existentialism and
transhumanism ideas.

Philosophy by German
existentialism (K. Jaspers,

M. Heidegger) emphasizes the idea of
the openness of a human existence, its
projectivity. It is possible to achieve
the completeness and authenticity of
existence  only  through  self-
overcoming, self-projecting out of
alienation. According to the idea of K.
Jaspers, existence, as a type of
existence, refers not to the «world»,
but to transcendence. Alienation from
transcendence deprives a person of
both true existence and genuine
communication.

Existence cannot be defined, but
its realization as a special kind of
reality is possible in communication
with other existences. In a borderline
situation a person realizes his own
finitude, historicity, thereby making a
«leap» from the world of everyday
life. Only after realizating the finitude
of existence, a person can see the
connection with transcendent.
Existence is like despair. It would
seem that transcendence provides the
initial stability of human existence.
However, K. Jaspers, on the contrary,
sharpened the problem of
contradictions of existential integrity.
Of all living things, only a man knows
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about his limb. As an incompleteness
of his finitude becomes for him a
greater test than what is revealed in
the simple cognition of the finite. Man
has lost of being, from which grow a
task and opportunity: he discovers that
he is in a desperate position, but so
that he is made a persistent demand to
rise through freedom.

M. Heidegger also problematized
the real existence of man (Dasein).
Describing the phenomenal difference
between horror and fear, he defined
the first as being in front of an
absolute Nothing, before a complete
loss of orientation and support, before
the total end of all possibilities.
Horror raises the question of the
integrity of his being before Dasein,
revealing death as his own possibility
to be himself. Death is a potential
threat to make all possibilities
unfeasible. As M. Heidegger noted,
death as an opportunity blocks the
ways of self-realization. Thus, the
awareness of death, vanity of any
project justifies the historicity of
existence, incompleteness of each of
its motives, alienation of man.
Alienation is rightfully interpreted as
a «not-authentic» understandin of
being, as a «not-authentic» existence.

The means of overcoming
alienation consists in temporality and
historicity as the real existence is a
being-to-death as only in the face of
death of people can become free, i.e.
can recognize and choose among
possibilities such which appear to be
unattainable for death. In everyday
being Dasein is divided into
existential fragments, so the gaining
of integrity for him like as his own
death. According to M. Heidegger's
idea, such existence in «being to

death» distinguishes Dasein from the
safe anonymity of being among
«people» (das Man). Ordinary
knowledge about death is irrelevant to
Dasein, as in everyday life death
appears indirectly as death of
«Other». In not- authentic existence
death is as an event, as pure
possibility in the face of the finality to
be itself, completely excludes, there is
an avoidance of death as the fact of
existence.

«Horror» and «being to death»
only point to the existence of Dasein
as an integrity. Having realized the
totality of alienation and self-
exclusion, a person decides on the
choice of possibility. This
«determination» is set not through
temporality, but through historicity, as
temporality expresses only finitude,
under historicality is understood the
extension of existence from birth to
death, life as a history to be solved.
Horror has pointed to the existential
and ontological integrity of Dasein,
the  expression of which in
M. Heidegger becomes «care»
(Sorge). At the same time, «care»
means mutual attribution of the
meaning of being and temporal
structures of existence. It is
inextricably connected with Dasein,
its limb and its historicity: the
temporary structure of «care» is the
structure of being in the world [1, p.
329].

Since, according to M. Heidegger's
idea, the meaning of being is equal to
the understanding of being, i.e.
Dasein's self-engineering, the «care»
expresses the integrity of Dasein's
being. Dasein 's possibility to become
himself is a temporary phenomenon of
«future» as «coming» for himself.
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Determination and anticipation of
death make Dasein create the future
according to  his  capabilities.
Becoming oneself in the fashion of
the future shows that Dasein has
already «become» someone, that it is
already actual and therefore historical.
However, the past always comes back
to the future. Historicality is precisely
what makes up the temporary
phenomenon of the past, which
emerges from the horizon of the
future. Such unity of time is the
specificity of Dasein. Only being a
historical, time-conscious person can
overcome violence in the form of self-
exclusion, alienation from others.
Dasein has no end, where it simply
stops, but it is existential of course.
Dasein, as long as it exists, appears at
the same time as its own «not yety, its
«end» stands before a man in his own
being.

Unlike representatives of
existentialism, transhumanists
(S. Young, N. Bostrom, R. Kurzweil,
etc.), note the projectivity of human
nature and radicalize the idea of
modifying anthropological nature and
defend the idea of freedom in the use
of new technologies to improve
human intelligence, ability to control
emotions, etc. [2]. At the same time, it
does not focus on the problems of
human dehumanization, on the
increase of the risk of evolutionary
error.

Transhumanists revised  the
content of the concept of «heredity»,
concluding that information, including
genetic information, can be connected
with any material carrier (for
example, with «chimera» - the result
of interspecific mixing or combination
of artificial and natural). Under the

humanist slogan «everything to man

and everything for many,
representatives of transhumanism
advocate the 1idea of complete

freedom in the wuse of new
technologies to improve human
intellect, ability to control emotions,
change genetic parameters and
physical capabilities of man. At the
same time, the horizon of
transformation is determined by the
possibility or impossibility of a
reproductive «union» with unmodified
individuals  without taking into
account the increasing risk of
evolutionary error.

For transhumanism, the
improvement of the human being by
moving beyond the limits of the way
of existence with the help of the
artificial intelligence system becomes
a goal achieved by means of new
technologies. Because of this, human
dignity is identified with the capacity
for self-transformation, primarily at
the biological level, and is not related
to the ideas of human self-value.

Therefore, the  posthumanist
perfection of man proposed by
transhumanism does not actually
affect such qualities as sympathy,
care, temporality, freedom, etc. The
paradoxical nature of this approach is
that by freeing individuals from
natural dependence, transhumanists
do not take into account the existence
of a more rigid restriction:
dependence on technology, technical
control, and restrictions on access to
information. On the other hand, the
question of the purpose of such
evolution as self-overcoming remains
unanswered; on the contrary, the idea
of progress for the sake of progress
itself is being actualized.
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The result is the forced alienation
a man from the human being, which
gives rise to such a phenomenon as
the existential feeling of
«homelessness» of the human being in
the world. According to the idea of
K. Jaspers, the technique radically
changed the everyday life of man,
turned the existence into the action of
a technical mechanism. K. Jaspers
defined modern existence as mass,
focused on the satisfaction of desires
and transformation of the world
around him. Modern man hopes to
find peace not in transcendence, but in
the world, which can be changed
through technology, and thus try to
lead to perfection. However, since
man still has limited capabilities and
technology also has limits, and not
always what he wants to achieve turns
out to be a good thing, nowadays
there is a «feeling of helplessness and
homelessness», or a feeling of
emptiness of being. Technocratic
civilization with its belief that
everything can be calculated and
controlled, has carried out a
revolution, putting a man in the
service of machinization and turning
him into a kind of raw material to be
purposefully processed [3]. «...He
who used to be the substance of the
whole and its meaning, now becomes
a meansy» [4, p. 138].

There was a separation of man
from his soil; even his house and land
are like machines, so they are
transient and interchangeable. Now,
influencing the nature with the help of
machines, a man is not freed from the
need to work, but at the same time, he
distances his work from nature, does
not resist it as a living creature. Labor
becomes mechanical, and the more

mechanical it is, the less value it has
and the more people have to work.
Violence by alienation is manifested
as alienation from its historicity, so
that time for the modern man appears
as a symbol of haste, concern for the
momentary, the «anger of the day»,
where everything is counted on the
result, but not on the creation and
communication.

Following K. Jasper's example,
German poet and thinker Franz Jiinger
noted this problem: having lost his
own, essential (Eigentum), i.e. source,
continuity with the cultural tradition, a
man is included in the total
connection of one big machine. The
power of technology that
simultaneously  transforms and
destroys. At the same time, the
complete automatism of the modern
world leads to naked dynamism: «We
are facing a dead time. Life is at the
service of automatism, which begins
to regulate 1t» [5, s. 44]. As a result,
the technique that violently destroys
the human being's existential space
leads, first, to the loss of man's
redundancy as a prerequisite for the
joy of creativity, second, to the
oblivion of tradition, his history, and,
third, to the «homelessness» of man.

Not-authentic, the lack  of
concealment of the modern epoch is
caused by the illusory belief in the
ability of technology to foresee and
calculate everything. However, the
perfection of technology only seems
to be perfect. Therefore, F. Jiinger,
following the representatives of
German existentialism, raised the
question of a return to authenticity, or,
using his vocabulary, to «new
secrecy», which he found in the
«wastelands» as an unidentified and
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unnamed space in which there was no
violence. The wasteland is beyond the
control of man, not burdened by
technology, but outside of the power
aspirations and violent hierarchy, and
therefore appears to be useless for the
consumer economy of man. There are
no names here, so there is no property,
no borders. F. Jiinger saw the ideal of
a man as a wanderer, bypassing and
protecting this sacred source, the
space of creative possibilities.

F. Jiinger saw an opportunity for a
man to overcome Vviolence and
«homelessness» in a language, a
rhythm that is leveled out in the world
of machine noise. So, the return of
authentic exsistence he understood as
a search for his way to the path of
impassability, the road to an untapped
space. The real language of tradition
becomes the language that reveals its
source to the person - on the way
back. F. Jinger called it a wasteland.
The rhythm of return always sounds,
but in order to hear it, it is necessary
to give up domination over it, to give
it freedom. If a person listens
carefully to the rhythm of return, he
will be able to go to the source, to the
wasteland. That is why F. Jinger
entrusted the return of the role of the
structure of the world in which man
discovers himself. However, the
return to the «new secrety», as noted by
the poet and thinker, clearly
articulates the task of finding and new
reliability (Sicherheit). On this basis, a
modern man still needs to earn the
trust of space, to become worthy of
his message. Whether a man will feel
his «homelessness» and therefore
«rape» always someone else's space
depends on whether he will be able to

learn to spare the wasteland and
protect it.

Conclusion. Thus, the claim of
transhumanism to create an optiman
without taking into account the
existentialities of human existence is
rightfully considered as speculation
subordinated to the dream of
perfection. In  turn, existential
philosophy, emphasizing the problems
of technical violence against the
nature of man, alienation, not-
authentic existence of man and his
«homelessness» in the modern world,
can give the dream of the ideal
realizable features.

Therefore, in order to prevent
post-humanism from becoming an
anti-humanism, it is necessary to
supplement it with a conceptual
component of existentialism.

It is therefore necessary to
establish a new humanism. The new
humanism means not only the
establishment of true human relations
between people, but also respect and
care for the preservation of all forms
of life, as reflected in the convention
on the conservation of biological
diversity adopted by the world
community.

According to A. Peccei, the new
humanism is aimed at significant
improvement of human qualities of all
inhabitants of the planet and therefore
it proposes to make the focus of
human attention, the way of existence
and way of life, because the fate of the
new world order will depend on its
qualities and abilities.

A.Peccei believes that the
progressive development of man and
the parallel improvement of his

human qualities will bring a radical
revision of human perception of
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himself and man in general, his role
and responsibility [6].

The establishment of a new
humanism presupposes the need to
form new value orientations, motives
and regulations of human activity,
which is due to the severity of the
current environmental situation, the

spiritual, social and political spheres
of society [7; 8].

Overcoming such dangers is
connected with the change of the
existing  vector of civilization
development and its transition to the
path of harmonious socio-natural
evolution on the basis of the biosphere

growth of social upheaval in the thinking and a new educational
society.
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AMBIBAJIEHTHA ITIPUPOJA OIITUMI3MY Y KOHTEKCTI KOHIEIIIIT
HOBOI'O 'YMAHI3MY

Merto10 1aHOTr0 TOCIIPKEHHS € BUSBIEHHUS aMOIBaJIEHTHOI MPUPOAU 11€1 ONTUMIZMY Y
KOHIIETIii HOBOrO TyMaHi3My. Y JaHiil CTaTTi aHali3yeTbCs CYTHICTh EKOJIOTIYHOI Ta
AHTPOIOJNOTIYHOT Kpu3. MeToam MOCTiIKeHHsI: 3arajdbHOJIOTIYHI METOAU JOCTIHKEHHS,
METOJ 1CTOPUKO-(P1I0CO(CHKOT PEKOHCTPYKIIl, METOJ KOMIIApaTUBHOIO aHaji3y, METOJ
CHUCTEMHOTO aHai3y.

HaykoBa HOBHM3HA NOCJIAKEHHS - Y CHHTETUYHOMY IJIXOJ1 /10 BHUpIIIEHHS NpoOieMu
AHTPOIMOJIOTIYHOI KPHU3H, SKa BPAaXOBYE K €KOJOTIYHY, O10JOTi4HYy, TaK 1 €K3UCTEHIIHHY
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npobiaeMaTuKy. AHTPOMOJIOTiYHA KpH3a BIUIMHYJIA HE TUIBKM Ha EK3UCTEHLINHI, ajne i Ha
OilocorianbHi MPoOJIeMH ICHYBaHHSI JIFOJAWHH 1 30€peKeHHHS 11 O10JIOT1IYHUX OCHOB. Y IBOMY
KOHTEKCTI JIOMIHY€ i/1es PO MOKIJIMBICTh IIIECHPSIMOBAHOTO BTPYUYaHHS Y TE€HETHKY JIOJAUHH
1 CTBOPEHHS ONTHMEHY, UM 3BEpXTIOAWHU. [li KOHIIENMTOM «ONTHUMI3M» CIiJI PO3YMITH
cnpoOy rapMoHi3arlii JIJACHKUX 31I0HOCTEH, a He 3aMiHy MPUPOIHOI TAHOCTI YAMOCH 1HIIIHNM.
«KoHTpoas Hax eBOMIONIEI0» Y TakKii TpaHCKPHIIIi mepeadadae cBigoMy poOoTy 6araThox
NOKOJIHb WIIOJI0 CTBOPEHHS oOnTUMeHy. [IpoTe TeXHOKpaTW4Hi YCTAaHOBKH CYy4acCHOTO
CYCHUIBCTBA JIEMApKYIOTh € CMHUCI, aKICHTYIOUW yBary Ha TOMY, IO NPHUPOJA iHIMBiIA
BU3HAYAETHCS HE CTUIHKU MPUPOJHUMH MOXIJIUBOCTSIMHU OPTaHi3My, CTUTBKH TEXHOJIOTTYHUMU
JNOCSATHEHHSIMH Cy4acHOI UHMBUTI3aIii, W0 O3BOJSIOTH TMOJOJATH MPUPOIHI Oap’epu.
AMOiBaNIeHTHUH XapakTep i1ei ONTUMI3My BiAMOBIIHUM YHHOM KOHCTHTYIOE 1 MOIIYK HOBHX
CMHCIIB B YSBJICHHSX MPO JIOACHKY MPHUPOAY. Y CTATTi PO3IJISAAIOTHCS JBa MiAXOIU 0
OCMUCIIHHSI ONTHMI3MY: TPAaHCTYMaHi3M Ta ek3ucTeHmianisM. [lepmmii miaxix 6a3yerbes Ha
MO3HIIISAX JIONUTBHOCTI MEPETBOPEHHS MPHUPOJIU JIIOJUHH Yepe3 TOCEPEAHHIITBAO TEXHIKH,
JPYTU# MiJ 11ea10M JIIOJMHUA PO3yMi€ HOTo 3aTHICTh 10 CAMOBHU3HAYCHHS.

BucnoBku. Biamivaerbcs, 1o TpaHCTyMaHi3M 0€3 3BEpHEHHS J0 CK3UCTEHIlIaIiB
JIOJCHKOTO OYTTSI MOXE NPHUBECTH 1O MOCWJICHHHS BiIYYXCHHS JIFOJWHU 1 O TEXHIYHOTO
TUCKY. TOMy aBTOpH CTAaTTi NMPUXOMAATH O BHUCHOBKY, IO HEOOXIJHO BCTAHOBUTH HOBHIA
ryMaHi3MHu.
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AMBUBAJIEHTHASA TIPUPOJA OITUMU3MA B KOHTEKCTE
KOHUEINIIA HOBOT'O 'YMAHU3MA

Lenabio 1aHHOTO MCCJIEJOBAHUS SIBISICTCS BBISIBICHWE aMOWBAJICHTHON MPHUPOABI UIEH
OIITUMHU3MAa B KOHUICIIITUN Hp06JI€MI>I HOBOI'0O rymMmaHu3Mma. B I[&HHOfI CTaTbC aHAJIM3HUPYCTCA
CYIIHOCTh 3KOJOTHYECKOTO W aHTPOIOJIOTHYECKOTO KpU3UCOB. MeToAbl MCCIeI0OBAHUA:
OOLIEeIOTUYECKHUE METOJIbl MCCIEA0BAaHUs, METOJl UCTOPUKO-(PUIOCOPCKON PEKOHCTPYKLIUH,
METO/1 KOMIapaTUBHOTO aHAJIW3a, METOJl CUCTEMHOTO aHAIMN3a.

HayuyHasi HOBM3HA HCCJIeIOBAHMS 3aKTIOYAETCS B CHHTETUYECKOM TIOJIXO0/I€ K PEIICHHUIO
npoOJieMbl  aHTPOMOJIOTHYECKOTO  KPU3WCA,  YUUTHIBAIOIIEM KaK  HAKOJOTMYECKYIO,
OMOJIOTHYECKYIO, TaK M 3K3UCTEHIHAIbHYIO IpOoOJieMaTHKy. AHTPONOJIOTHYECKUH KPU3HC
MPOSIBUI HE TOJILKO JK3MCTEHIUANbHBIE, HO M OMOCOIMAIBHBIE TMPOOIEMBI CYIIECTBOBAHUS
YEJIOBEKa M COXPAHEHUs €ro OMOJOTUYECKHX OCHOB. B 3TOM KOHTEKCTE TOMUHHUPYET UIes O
BO3MOKHOCTH LIE€JICHANIPABICHHOTO BMEIIATENbCTBA B TE€HETHKY YeJIOBEKa U CO3/IaHus
OIITUMCEHA, HIIN CBCPXYCIIOBCKA. KOHHeHT «OIITUMU3IM» nmoapasyMeBacT IIOIBITKY
rapMOHM3AIMU YEJIOBEUECKHUX 3a/1aTKOB, a HE 3aMEHY NPUPOJIHON JAHHOCTH YEM-TO UHBIM.

«KoHTponb Hax 3BOJIIONKEH» B TAaKOW TPAaHCKPHUIIMU MPEANOJIaracT CO3HATEIbHYIO
paboTy MHOTUX MOKOJIEHUH M0 co3aaHui0 onTuMeHa. OIHAKO TEXHOKpPAaTHUECKHUE YCTaHOBKHU
COBPEMEHHOr0 00IIecTBa AEMApKUPYIOT 3TOT CMBICI, Jeflas aklEeHT Ha TOM, 4YTO IpHUpoja
WHJUBUJIA ONIPENENSAETCA HE CTOJIbKO €CTECTBEHHBIMU BO3MOXXHOCTSMHM OpraHU3Ma, CKOJIBKO
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TEXHOJIOTHYECKUMHU  JIOCTHDKCHUSIMU ~ COBPEMEHHOM  IUMBUJIM3ALMM,  MO3BOJISIIOUIUMU
MPEOJ0NETh NPUPOJHBIE Oapbepbl. AMOUBAJCHTHBIM XapakTep HAEU ONTUMHU3MA
COOTBETCTBYIOIIUM 00pPa30M KOHCTUTYHPYET U MOWCK HOBBIX CMBICIIOB B MPEICTABICHUSIX O
YyenoBeueckod mpupoge. B craTthe paccMaTpuBalOTCA J1Ba MOAXOAA K OCMBICICHHIO
ONTUMHU3MA: TPAHCTYMAaHHM3M M SK3UCTEHUUATu3M. [lepBbIil MOAXOJ CTOMT Ha MO3UIMIX
1e1ecoo0pa3HOCTH MpeoO0pa3oBaHus MPUPOABl YEJIOBEKa IOCPEACTBOM TEXHUKH, BTOPOM
IIOHMMAET 01 UAEATIOM YEJIOBEKA €r0 CIIOCOOHOCTh K CaMOIIPEOI0JIEHUIO.

BbiBoabl. OTmeuaeTcsi, 4YTO TpaHCTYMaHU3M 0e3 oOpamieHus K JK3HCTEHIUalIaM
YEeIIOBEYECKOT0 OBITHST MOXET NPHBECTH K YCWICHHIO OTYYXKICHUS UYEIOBEKAa H €ro
TEXHUYECKOro nojanieHus. [103ToMy aBTOpBI CTaThbu MPUXOAAT K BBIBOIY, YTO HEOOXOAUMO
YCTaHOBUTH HOBBIM T'yMaHU3M.

KiloueBble cioBa:  ONTHUMM3M, AHTPONOJIOTHMYECKUH  KpU3HC,  OTUYKICHHE,
TPAHCTYMaHH3M, SK3UCTEHIIUATN3M, TYMaHU3M.
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